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SDeC|al FOCUS . God ground. But for those of us whose traditional religious back-

grounds have been unsatisfactory, the very word “God” can
stand in our way as a stumbling block, bringing all kinds of

negative associations with it.

Contents In this issue of the Center Voice, we take a closer look

CENEINEWS ...ttt eneas 2t this concept of “God.” In his articl&Coming to Terms
with God,” Joel takes us on an exploration of the many ways

Comingto Termswith God.........cccooveeiiiiiiiiiiiiiiiiiiiis 4 of understanding this word, from the most exoteric to the
by Joel deeply mystical. Perhaps more important, he demonstrates
Center Voices: how even images of God that disturb us may serve as
What Does God Mean to YOU? .......ccccccoveeaneennnne. gpowerful windows to the Divine, often precisely because of
) our discomfort with them.
Library COrner........oooeeeiiiiiiiiiiieee e 12 _ _
When we venture beyond prescribed belief systems and
Postcards Fromthe Path...........cccccceeiiiiiine, 1idto the realm of personal spiritual experience, we may find
by Mike Taylor that our ways of relating to God develop a unique character
Acknowledgements...........ccocoevvviiiiiiiee e, 14 andrichness that surprise even us. In the first instaliment of
our new featuré'‘Center Voices,” seven Center prac-
Annual Financial Report .......................................... 15 titionersreflect onthe question; “What does God meanin my
life and practice?” Perhaps their thoughts and experiences
In This Issue . . . might further inspire your own exploration of this question.

We round out this Winter issue with a special final
Throughout recorded history Humankind has intuitedinstallment of Mike Taylor'$Postcards From The Path,”
and holy men and women have testified to experiencing, &bme words from our library ifThe Library Corner,” and
Absolute Reality that is beyond anything we can know withy look at recent Center happeningé@enter News.” We

the intellect. All cultures have designated some word thope that you might find something of value within these
represent this Ultimate Mystery. In the West, it is generallyages.

called “God.” At some point on our spiritual path, most of us
will find ourselves confronted by questions about this “God.”(

Who or what is God? Is He or She really like the image , .
presented to me as a child? What, if anything, does God hg We \_/e C_hanged our tWI(_:e'yearIy
to do with my life or with the existence of the world? Is the publication dates to winter and
concept of a God important to my spiritual practice? Thes summer.
guestions and many others are bound to arise for us as
walk our spiritual path, no matter what our religious back-
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CENTER NEWS:

SPRING RETREAT

From April 18 - 23, 1997 we had our five-dagring Retreat at
Cloud Mountain Retreat Center in Castle Rock, WA. The theme of
Joel's teachings wd§ervanthood.” Along with a valuable oppor-
tunity to deepen our meditation practice, we were invited to taste for
ourselves the bliss of realizing that God sees with “eygs, hears
with “our” ears, chants with “our” voice, and thinks with “our” mind.

In other words, that beyond this illusory self, we serve God perfectly
by our very being and in giving the fullness of that being completely to
God.

RETREATANTS(Bottom row from leftyMike Taylor, Merry Song,
Niraja, Joel, Vinnie Principe, Sue Orbeton, Fred Chambegos,

row) Barbara Dewey, Carla Wenzlaff, Tom McFarlane, Jim Zajac,
Gene Gibbs, David Cunningham, Wayne Leeds, Todd Corbett,
Mike Craven, Therese Engelmann, Clivonne Corbett. Also at-
tending was Alicia Carter.

PALO ALTO TEACHINGS

Joel traveled once againRalo Alto, CA during the last weekend
of May 1997 to give a special teaching and meditation intensive with the
theme of“Living Beyond the Self.” Approximately twenty-five
people took advantage of what has become an annual tradition of Joel
visiting our extended community in the Bay Area. Those wishing to
attend his Palo Alto teachings next spring are invited to contact Sita
DelLeeuw at (415) 857-1312 for more information.

NEW BOARD MEMBER

The CSSBoard of Directors is pleased to welcome longtime
practitioner~red Chambersas our newest director, for a three-year
term of service. He replacdshn Richardsonwho completed his
term in August. The Board wishes to sincerely thank John for his
years of service to the Center, and to thank Fred for his willingness to
serve our community in this manner.
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CHANGING OF THE WATCH FUN, FUN, FUN...

Readers with sharp eyes may have noticed a name change on our center members know a good thing when we
masthead. As of this issudjke Craven takes over the sometimes eyperience it, so this last summer we tvaaigreat
challenging mission oManaging Editor of the Center Voice He  parties! The first was oBolstice Partyin June,
replaceslohn Richardsonwho has served as Managing Editor for thefg|jowed by our traditionaEnlightenment Day

last three years. Party (celebrating the fourteenth anniversary of

John worked with selfless dedication in the often difficult role ofJoel’s Gnosis) in August. Both were hosted by
Managing Editor, and prior to that as Editorial Assistant. Without himMike and Sheila Craven at their home in the South
the newsletter could not have continued and grown to what it is todalills of Eugene, and featured a huge variety of
All of us who had the privilege of working with him will miss his very culinary delights brought by members. We enjoyed
special presence at our editorial meetings. With sincere thanks, @eeat socializing as well as group singing led by an
wish him well wherever his calling to service in the larger communityever expanding lineup of Center musicians, includ-
takes him. ing areprise of Gene’s incomparable “practitioner

At the same time we are grateful to Mike Craven for volunteerin@rodies,” traditional tunes led by Wayne, Vinnie
to serve in this capacity. We look forward to his unique skills an@nd Lou. and, for a unique treat, Abdullah’s
creativity leading the Center Voice into the future—our new featur@ Ca@PPellarendering of a pop song from Syria.
“Center Voices” is but one example.

FALL RETREAT

“Cultivating Bliss” was the theme of our ten-dBgll Retreat
(September 26 through October 6,1997) at Cloud Mountain. Becau
of the allure of bliss and the danger of attachment to it, we find ma r

ings of these traditions suggest that, if approached with wisdom a
guidance, bliss can function as a direct doorway to the Divine. Joel
teachings about cultivating and working skillfully with the various
levels of meditative bliss provided just this guidance, and each of [
partook of his wisdom as we were able. Judging from experiences|ightenment Day Party 1997
shared during our retreat wrap-up, this retreat was particularly

profound for some, and of great value to each of us in whatever ways

we needed. 4

HELP!

The Center would very much like t
continue sending the Center Voice free
charge to everyone on our mailing lis
Although it is produced entirely by unpai
volunteers, production and mailing expens
come to$1.60for each copy we send out
making this newsletter the second large
expense category in our budget.

If the Center Voice no longer interest
you, won'tyou please drop us aline and a
to be removed from our mailing list? Thi
will aid both the ecosystem and our budg

If, on the other hand, you find thi
publication of value, please consider sen
RETREATANTS(Bottom row from lef)Gene Gibbs, Todd Corbett, | ing a tax deductible donation to the Cent
Niraja, Jim Patterson(middle row) Mike Taylor, Clivonne Corbett, to help support this work. Thank you!
Joel, Merry Song, Fred Chambersp row) Mike Craven, Therese
Engelmann David Cunningham, Andrea Pucci, Jim Zajac.
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COMING 10 TERMS
WITH “60D”

by Joel

ing out in the beatnik coffee God is also very much alive. But this is bath-water.
houses of New York's not always the case for modern seek- For one thing, despite fundamental-
Greenwich village, | once ran acrossers, many of whom feel distinctly un- jg; claims, “God” does not, as a matter
these words scrawled on a men’s roomcomfortable whenthey hear “God” used o jinguistic fact, belong to any one sect.
wall: as a term for the Divine. Part of the Actually, “God” does not even belong
God is dead — Nietzsche. reason no doubt has to do with certaing, 5 particular religion. The word can

_ social and political connotations the word 51 has been used quite leaitimatelv t
But, just below, there was another : - _ d qurte legiumaiely o
J has acquired. Today, much ofthe publicyansiate into English equivalent terms

line penned Py adifferent hand. Itread: discourse aboutreligion is dominated byfom many different languages and tra-
Nietzsche is dead — God. fundamentalists of various traditions, ditions. This means that Jews who pray

Nietzsche, in case you don’t know, &ach claiming that the only “true” God to Elohim Muslims who bow ta\llah,
was a famous 19th century German'Sthfe one narrowly defined by their own Hindus who perform puja fagrishna,
philosopher, who proposed to “free” Particular sect or creed. Worse, thegre all, quite properly speaking, wor-
humanity from what he regarded as itsmost fanatical of thesg m|I|tar_1ts haVe,shipping “God.” Thus, while abandon-
ignoble subservience to religion. Al- ‘1N the name of God,” increasingly ré- jng “God” certainly distances us from
though Nietzsche’s candor shocked eversOrted to violence and terror in their fyndamentalists, it also poses a seman-
some of his materialist-minded contem- 2t€MPts to impose their views on oth-ticimpediment to spiritual dialogue and
poraries, he had nevertheless giverf'S- Among more tolerant seekers, thesommunion with the vast majority of
voice to a secret hope, shared by mosgMPloyment of such odious tactics hashuman beings who aret militants or
of Europe’s intelligentsia, that eventu- Understandably tended to give God afanatics, and want nothing more than to
ally scientific progress, founded on a Pad name—so much so that (as one opractice their religions in peace. What
materialist worldview, would indeed MY Students recently remarked) forwe become in effect isde factosect
wean the ignorant masses from theirSOMe “God” has almost become a four-of elitists, who feel themselves too so-
superstitious beliefin God. letter word. phisticated to speak the common spiri-

Acentury later, however, this hope In an attempt FO dissocigte them- tuallanguage of ordinary people all over
has proved vain. Despite materialism’s S€/ves from this kind of rabid funda- the world.
success in winning over the educatedMentalism, some seekers have simply  But there is more: In addition to
classes, the masses have steadfastgn0Sen to drop “God” from their vo- cutting us off from dialogue with our
refused to relinquish their traditional ¢@Pulary, andfind, instead, some alterneighbors, abandoning “God” also cuts
religions. What's more, in recent years Native which carries less doctrinal bag-us off from access to the Collective
even many intellectuals have begun t0939€, such as the “Divine Spirit” or the Spiritual Wisdom of our species, as it
abandon the materialist worldview in Higher Self.” Those who adopt this has been preserved in the Sacred Writ-
search of a new spirituality—one which Strategy, however, are in danger ofings of the world’s Great Traditions.

offers a vision of life based on some-

thing more than a mere stuggle for - “MANY... feel distinctly uncomfort-

physical survival and worldly goods. On

the eve of the 21st century, then, reli- able When they hear ‘GOd’ USEd as a

gion—atleastin its most general mean-

ing of areturn to an Origin—is far term for the D|V|ne”

from dead. But what about God?

Wen | was a teenager, hang-  Fortraditional believers, of course, throwing a lot of babies out with the
i
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It cannot be seized either as exis-
tent or nonexistent, either as per-
manent or impermanent, either as
unreal or as real...Itis not anything

Forunlesswe intended tolearnadozen  This is why the Sufi, Abu Bakr al-
or so indigenous languages, we mustKalabadhi, writes that even though we
read these works in English, and (with qualify the Divine with relative attributes
the exception of Buddhist and Taoist such as “Wisdom,” “Mercy,” “Power,”

texts) when we do, what we find is that “will,” etc.:

they all revolve around this word “God.”
Moreover, anyone who peruses these
writings will find that centuries of in-
sight and exposition have infused this
little word with an incredible multitude
of meanings, ranging from the gross to
the subtle, the personal to the imper-
sonal, the literal to the symbolic, the
mythological to the theological, the
metaphorical to the metaphysical, the
relative to the absolute. To abandon the
“God” of the Great Traditions, then, is
to abandon all these meanings as well.

Finally and most seriously, in aban-
doning “God” we also abandon the
Ultimate Meaning of this term, asithas
been Realized by the mystics of all
traditions. And even though God'’s Ul-
timate Meaning cannot, according to
the mystics, be definitively communi-
cated in words, preserving wienbe
said about it is nevertheless of funda-

The fact that we describe God as
having all these attributes in no
way bestows any attribute on Him:
our description is merely our own
attribution, an account we give of
an attribute which exists through
Him2#

“...Gods true
being cannot
be expressed in
language...”

For, in reality, according to the
Christian mystic Dionysius the

mentalimportance. Foritis only through Aréopagite, God:

cross-cultural comparisons of expres-
sions of this Ultimate Meaning that we
can begin to see how all of humanity’s
spiritual traditions—theistic as well as
non-theistic—spring from, and point
back to, the same Ineffable Source. In
fact, it is precisely theneffability of
the Ultimate Meaning that, paradoxi-
cally, constitutes the first point of mys-
tical unanimity. Here, for example, is
how the contemporary Hindu mystic,
Anandamayi Ma, puts it:

God’s true being cannot be de-
scribed, for when speaking of “be-
ing” there is the opposite of “non-
being”. When trying to express Him
by language, He becomes imper-
fect?

More specifically, God’s “true be-
ing” cannot be expressed in language

...Is neither soul nor intellect;
....nor can He be expressed or con-
ceived, since He is neither number
nor order; nor greatness nor small-
ness; nor equality nor inequality;
nor similarity nor dissimilarity;
...neither can the reason attain to
Him, nor name Him, nor know Him;
neither is He darkness nor light,
nor the false nor the true; nor can
any affirmation or negation be ap-
plied to Him, for although we may
affirm or deny the things below Him,
we can neither affirm nor deny Him,
inasmuch as...[He] transcends all
affirmation, and the simple pre-
eminence of His absolute nature is
outside of every negation — free
from every limitation and beyond
them all®

composite or incomposite; not any
dharmaor adharma it is neither
seizing nor abandoning, neither
arising nor perishing; it is beyond
the fourkotis of ‘is’ and ‘is not’;
getting at it one does not find in it
anything that can be clung to.

We may also compare these state-
ments to what Lao Tzu, the founder of
the other major non-theistic religion,
Taoism, said about the nature of Real-
ity: “The Tao about which anything can
be said is not the true Tao.”

Even from these few examples we
can see that, in keeping witleibniz’s
Law of the identity of indiscerniblés
the Ultimate Meaning of “God” for
mystics of the theistic traditions is iden-
tical to the Ultimate Meaning of “Real-
ity” testified to by the mystics of the
non-theistic Buddhist and Taoist tradi-
tions: for “THAT about which nothing
can be said” is indistinguishable from
“THAT about which nothing can be
said"—or, as the Bard might have ex-
pressed it,a no-thing by any other
name is a no-thing just the same

Even so, the response of some
seekers may be that this is all well and
good, as long as we are, indeed, talking
about God'dJltimate Meaning What
they object to are those anthropomor-
phic relative meanings-such as “Fa-
ther,” “Lord,” “Judge”—which are so
much onthe lips of the fundamentalists.
From the mystic’s point of view, how-
ever, the fact that “God” has so many
levels of meaning is not aliability butan
asset. Thisis because in most traditions
the relative meanings of “God” inter-
lock in such a way that each relative
meaning points to a higher meaning.

Now let us compare these state-Consequently, even the most exoteric

because, as the Jewish Kabbalists inments by mystics belonging to the fourimages of God can serve us as valuable

sist: great theistic traditions (Hinduism, Ju- signposts and stepping stones on a path
The hidden God. the innermost daism_, Islam, a'nd.Christianit'y) with t_he that leads to an eventual Gnosis of
Being of Divinity so to speak has following dgscrlptlon of Reallty’s Ulti- “God’s” Ultimate Meaning. Here, for
neither qualities nor attributes...All mate Meaning given by Nagarjuna, oneexample, is what Dionysius wrote about
that can be expressed are His sym-  Of the greatest philosophers of the non-the various images used to portray God
bols3 theistic Buddhist tradition: in the Christian Bible:
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...the reason for attributing shapes practices, but that they mistake thes¢God,” which has little or nothing to do
to that which is above shape, and  relative meanings for the Ultimate withits social or political connotations.
forms to that which is beyond form,  Meaning. Consequently, advancementany people harbor subconscious feel-
is...the feebleness of our intellec- o the spiritual path is blocked both forings of anger or fear towards the Divine
tual power which is unable to rise : . “ " .
themselves and their followers. It waswhich the word “God” arouses. This is

at once to spiritual contemplation, ) . . .
and which needs to be encouraged for this that Jesus criticized the Phari-especially true for those of us who had

by the natural and suitable support ~ S€€S when he said: atraditional religious upbringing which

and upliftment which offers forms Woe to you, experts in the law, be- ~ We later rejecteq as being too rgstric-
perceptible to us of formless and cause you have taken away the key tive and dogmatic. The problem is that
supernatural contemplations... to Gnosis. You, yourselves, haven't  eventhoughwe may have intellectually

- . entered, and you have also barred  outgrown certain childhood images of
In a similar manner, the great Sufi o way of those who are trying to  God as, say, a“Heavenly Father,” emo-

shaykh, Ibn “Arabi, explained the dif- = enter (Lk 11:52). tionally we have still not yet come to

ferent levels of meaning contained in _ ] . . .
the Quran and other Islamic texts in This was also the basis for theterms with the realities these images

terms of people’s different levels of Buddha's critique of the Brahmin- symbolize.

aptitude and preparedness: Priests of his day. They taughtthatone  This is beautifully illustrated by an
..the prophets, apostles and their could attain Nirvana simply by suppli- episode Alix Taylor recounts in her
heirs...strive to express what they cating th(? Deities W'th formalrites and spiritual autobiographyA Door Ajar.
say openly, so as to combine what rituals, without having to undertake th_eAs a child raised in France, she had
is outer and public with what is ~ arduous work of self-surrender. But it heen baptized and confirmed in the

special and inward, so that the spe- IS precisely when it comes to this work Catholic Church, but abandoned its dog-
cial person will understand what of surrender that the relative meaningsmas early on. Still, she possessed a
the generality understand and of “God” prove most valuable. strong spiritual intuition and this, com-
more..?

Not even the Buddha, who usually &

shunned references to a Personal De- - It IS eaSIer tO begln by

ity, was above employing such a con- L .

ceptwhen he deemed it beneficial to his d

listeners. Thus, when two young Brah- praCtICIng EVOtlon to Some
mins, Bharadvaga and Vasettha, asked . .

himif he knew how to attain union with h | f f
menascemamaoneey.  ArCNEtypal manitestation o
ing the Deity’s existence, he answered:

. . "
...with the Buddha, when asked the DIV|ne. "

about the path which leads to the

world of Brahma, there can be nei-

ther doubt nor difficulty. For Perhaps, there are a few excepbined with a series of extraordinary

Brahma, the world of Brahma, | tional soulswhocan,indeed,givethem-eXperienceS, motivated her to under-

fully know. Yea, | know it even as  gelves wholeheartedly to a “God” con-take a lifelong quest for Truth. Before

one VYI‘O was born there and lives  ¢qjyeqd in such abstract terms as thehe could make any significant head-

there: “Truth,” the “Emptiness,” or “Con- Way, however, she first had to come to

Nor does he try to “correct” their sciousness, ltself? For most of us, terms with her past.
theology during the rest of his dis- however, itis easierto beginby practic-  This happened when she was a
course. Instead, he proceeds to giveing devotion to some archetypal mani-young woman living in New York. She
them detailed instructions on how to festation of the Divine—like the had joined an ad hoc group of fellow
practice mental purity, concludingwith “Blessed Savior,” “Merciful Lord,” or  seekers who met regularly to read and
these words: “Verily, Vasettha, this is the “Buddha of Compassion.” Thesedjscuss an eclectic selection of philo-
the way to a state of union with archetypes engage our emotions an@pphical and spiritual books, one of

Brahma.™ purify our hearts at amuch deeper leve{yhich sparked in her a renewed inter-
Fromthe mystics’ perspective, then, than purely mental concepts can ordiest in the practice of prayer. When she
the error made by fundamentalists is Narily reach. tried to say the Lord’s Prayer (which

notthatthey make use of relative mean-  This brings us to a final reason why she had learned by heart as a child),
ings of “God” in their teachings and some seekers are uneasy with the terrhowever, she found she couldn’t bring
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herself to do it. A friend suggested she  was finally still and ready to sur- NOTES
recite one line per week until she pin-  render, and | spoke the words with
pointed exactly where the obstacle lay. @l myself. Then something hap-
Following his advice, she discovered ~Pened thatl could hardly believe. |

she had no difficulty with the first few ~ c/asifapresence had engulfed the

lines—Our Father, who artin H whole room. Extraordinary calm LA R e Shree
Ines—our Father, who art in Heaven, and peace entered as well as sur- N i

. Shree Anandamayee Charitable Society,
Hallowed be thy Namebut that, for rounded me. I did not dare pullthe ;¢ 136_133; i iety
some reason, when it came to the line,  sheetfrom off myfacetolookatthat 5" cerchom G Scholemajor Trends in
ThY Will be dongshe clammed up. presence. | Wa§ sure | C,OUId not Jewish Mysticisn(1941; reprint, New York:
This prompted her to examine her feel-  bear whatever it was | might see.  gcnocken Books, 1961) p. 207, 215.
ings about both her human parents and Even so the room’s atmosphere 4 a j. ArberryThe Doctrine of The Sufis
about God. She realized she was stillin ~ @ppeared to have increased in lu- 4 translation of a work by the 10th century
revolt against her domineering mother, ~ Minosity and the sheetitselfseemed  sufi, Abu Bakr al-Kalabadhi (reprinted,
and this made her distrust all forms of  © glow with incandescence. | had Lahore, Pakistan: Sh. Muhammad Ashraf,

. : . . found myself bathed in peate.
authority—including the authority of a y P 1983) p. 18. . .
" " . Whati iallv i tantt t 5. Dionysius the Areopagit&]ystical
God, vv_hom she was no longer certain /hatis especially importanttonote 1. o0v and the Celestial Hierarchj@nd
even existed! here is that Alix, herself, was unaware gq, trans. eds. of The Shrine of Wisdom (Nr.
of these negative feelings towards GodGodalming, Surrey: The Shrine of Wisdom,
which lay dormant within her. It took a 1965) p. 16.
devotional practice, based on arelative®. Venkata Ramandlagarjuna’s Philosophy
meaning of the Divine as a “Heavenly (Pelhi: Motilal, 1978) p. 128.

" : . 7. Leibniz’s Lawof the identity of
Father,” to brlng them to Ilght' More indiscernibles states that, if there are no

1. Etymologicalre = return to point of
origin; lig = bound (as itigament.) Thus,
religionis a binding back to one’s origin.

Nevertheless, she determined to
keep on with her experiment to see
what else it might reveal. Again, she
tried to recite the Lord’s prayer, but

again when she got to the phrabhy . . .

Will be doneshe found itimpossible to Oxel‘ thIdeaS nt;)t a praci'zlce to WhICE discerniple differences between two things,

say. Focusing her attention inward, she>"'® Was drawn because it was easy, Dukey are identical. _

discovered an even deeper layer ofonewhlchsheactuallyfound extremely 8. Mystical Theology and the Celestial
. . . . difficult to do. But, of course, that is Hierarchies p. 24.

resistance, having to do with the epi- : - ' , - :

lepsy that had pla%ued her since Chiil)d_preusely the point. The more we feel 9. 1bn Al'Arabi, The Bezels of Wisdom

hood. In her own words. here's what '€Sistance towards a particular prac-trans. R-W.J. Austin (New York: Paulist

. . ress, 1980) p. 259.
happened: tice, the more we are apt to be in needio. “Tevigga Sutta” ik Buddhist Biblged.
Instead of surrender, | touched into

of it. Dwight Goddard, (Boston: Beacon Press,
anger in myself, as well as frustra- So if YOU feel personally uncom- 1970) p. 68—l ha\./(.e re“placed “‘[athagata”
tion and self-pity. It was due tothis  fortable with the word “God” because ‘ﬂh tlz?dmogelfam"'ar Buddha.
epilepsy that I felt| couldnotmarry ~ of something that happened in your ' Mly (E)Wn teacher, Dr. Wolff, was just
for fear of ruining a man’s career, past, you might want to follow Alix's _ ', soul, but even so,. hear what he has to
even perhaps killing a child...Iwas  example. Instead of trying to avoid this say anout this practice: “...the thinker must
only too glad to blame some big  term, you mightwantto undertake somelearn also to feel his thought, so that, in the
giantin the sky for my situation, for  practice which focuses directly onit. In highest degree, he thinks devotedly. It is not
manipulating us all like puppets. this way you can bring whatever nega-enough to think clearly, if the thinker stands

tive emotions you have towards “God” aloof, not givinghimselfwith his thought.

. The thinker arrives by surrendering himself to
fronting such emotions was extremely CUt INto the open, where they can ber, 0\ oie o himeel no rights save
examined and surrendered. For,

painful. But, whereas other seekers _ It ISthose that Truth herself bestows upon
might have turned back, in search ofONly whenwe canengage in allforms of hjm_.. This the state of the mystic igno-

some easier practice, Alix knew in- splrltua(\jl practlces V\ilth perfeﬁt egsg— tr:;\nceb—of the empt:sd hgarr;[: He who E?fh
stinctively that there can be no spiritual Suge” er:mg ourile ves Ito the Ivmle isUDS;e;;;moazggonlzgplgsssszvevg 23 Lihen
progress until all resistance to the Di- UNder whatever Name It presents It-

_ self—that we are readv for the Revela- herself. The completeness of self-emptying is
vine has been surrendered. Conse=, y the precondition to the realization of

quently, she persisted, night after night, 10" of THAT which accepts all these | -6 Fuliness. <Fhe Philosophy of
trying not only to utter the magic words "2Mes, Precisely because it has NQgnsciousness Without an Objeet 178.

As it would be for anyone, con-

which would unlock her heart’ but to proper Name of Its Own. 13. Alix Taylor,A Door Ajar(Palo Alto,
actuallymeanthem. At last, on a par- May all of you be blessed with such CA: White Wolff Press, 1994) pp. 52-53.
ticularly hot summer night, she writes: a Revelation! (Note: A Door Ajarmay be ordered directly
! from White Wolff Press, P.O. Box 52071,
| slipped under the sheet, my whole Palo Alto, CA 94303.)
body was perspiring but my mind s Joel, Fall 1997 14. Ibid pp. 53-54.
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WaeaT 1DOES
GoD

‘Mean 10 You ?

We asked seven members of the Center for Sacred Sciences about the meaning of God in their |
Their responses included their earliest recollections of God, how these images evolved, how C
manifests in their lives, and their relationship with God. Here are their stories as told to the Cente
Voice. How do their experiences relate to the meaning of Ggadunlife?

Barbara Deweyis a personal tationis a different kind of knot tied in the rope. They all look
development trainer residing different, butare they really anything other than rope?” Using
in Springfield, Oregon. She is this analogy has gradually made the concept, “There is
fifty-five years old and has been nothing but God," real for me. Doing devotional practices and
attending the Center for nine attending retreats has allowed the idea of the love of God, God
years. in the heart, to evolve.

When | try to pray, it feels very artificial and mundane
because words are so inadequate. What | do isgusjust
open up my heart, and there is some interaction, or commu-
nication, or joining.

Sometimes | feel that my personal relationship with God

| was raised Episcopalian and attended church regular' hso intefnlser:hat : holdh_myself backc.l I’vedh_ad experiences
because it was important to my parents. | don’t rememb ere_l elt that everything was 69 ,1an It was so over-
much about an early concept of God other than there wetd'€IMing that 1 had to back off from it. It's a pretty big thing,

lots of prayers. As a young adult, my image of God wa§‘nd so far removed from the reality that I've had all my life

somebody who rewarded good people, punished bad peoth‘éhere | was me—here—and everything else was sepa-

: : : te—out there. | feel very integrated. | have this concept of
took care of people who did the right thing, and protecte&'Sl _ o
people when you asked Him to. it all being God, not justin theory, but really, really God!

At thirty, | had a crisis of faith. It occurred to me that a__ I don’t think that Goctaresabout me or anybody else.
lot of bad things happen to good people, and a lot of bad peodfeS more the |de_a oflife emanating fTO”.‘ God. This outpour-
didn't seem to have consequences. When nobody coul@d 1s Just whatiis, and part of what is, is me.
explain this inconsistency to me, | drifted away from the  These days, practically everything | do, read, or think
church. I started going to the Unitarian Church, which was about has to do with God and my spiritual practice. This has
more humanistic approach to religion and not so centereddade a big difference in my being able to accept people as
around God. Even after | had been attending the Center fthtey are, to connect with them, and to have compassion for
sometime, | didn’t have a good feeling about God—the wordhem. | also have more acceptance of myself and am getting
the whole idea of it. to know who I aminstead of who I wish | was, or who | should
The analogy that gave me a radically new way to thinl_?e’ or who other people might wa_mt me to be. All of this is
about God is one which Joel offered about two years ago-ntuitively aresult of my relationship with God.

“Imagine that God is a rope and every conceivable manifes-
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Carla Wenzlaffis an artist
and Computer Science in-
structor at the University of
Oregon. She has been at-
tending the Center for eight
years and residesin Eugene,
Oregon.

Fred Chamberdivesin Cot-
tage Grove, Oregon and has
been attending the Center
for five years. He is forty-
five years old and a mental
health counselor.

When | was growing up, | attended the Methodist Church ~ Although | went to the Lutheran Church a few times, |
every week and developed an early concept of GodBas a really didn't have much of a formal religious background.
Daddy in the SkyAs | grew older, | became disillusioned When my grandmother read Bible stories to me, she por-
with Christianity by the apparent double standard of moralitgayed God asig Daddy in the Skyne who could be both
and backbiting taking place in my local church. | started t§enevolent and vengeful depending on how good you were.
make a real break from my religious roots during college, and | never fully bought this masculine concept and still have
developed alot of anger toward anything religious. For mang problem with the word “God.” Because of this aversion, |
years after that, | considered myself an agnostic. substitute the words “Divine” or “Sacred” for references to

Things have changed a lot since | started attending tifgod.
Center five years ago. Joel’s teachings put a different twist My earlier concepts of the Divine had more of an Eastern
on things—they helped clarify Christian teachings that nevdtavor, influenced by my interest in Asian art. These beliefs
made sense to me before. had a greater appeal to me than Christianity in that they

My old negative reactions have become very positive ar{_&ono_red all beings and life forms, notjust_humans. The Sacr_ed
| am now comfortable with the concept of God. For me, thit$ N mterconn_ectedness between all things, a thread running
concept iselflessnesdlthough | don’t know what God is, through all of life.

I have afaith thatthere is something operating in the universe. In my personal relationship with the Divine, | don'tdo a

I realize that my concept of God is artificial, but | find it helpfulformal prayer with words—I meditate as a prayer of quiet in

in my life to use animage of the divine as something watchiripe heart. | pay attention and listen to what | am here for, then

over me. act on what | hear. This process is a mystery and one of
constant discovery. | don't think that the Divine has a special
personalinterestin me, or thatl am given more guidance than

“Although | don't know what anyone eise.
God iS | have a falth that there To live up to my full potential, | want to let God’s will be

] ) ] ) done instead of thinking about what I want for myself. When
IS Someth|ng Opera’ung N the | hear something in my dreams, Divine inspiration, | follow
] ” through on it—I can tell when something gets triggered that
universe. does not come from me. This process is very powerful and
recently led me to take voice lessons, something that | never
In terms of prayer, | have occasionally cried out to Godhought | would do. In the same inspirational way, my art is
when | didn’t know what to do in certain situations. | don’tsomething that haveto do.

really direct my prayers to someone, but just put them out | can’timagine my life without my relationship with the
there, addressing some imaginary concept of God such ap#ine. By connecting through meditation and dream work, |
higher power, some other reality, some truth. Butthen, I thinkave become increasingly open and conscious of what is
of everything as a prayer, thatevery actionis like a submissigfing on around me. | am more aware of my own deficiencies
to God. Being in tune with the Tao is akind of a prayer. I havgnd am listening to what | need to be doing for my soul and
no expectation that there will be a clear answer to my prayefigy heart. | am certainly more present in the moment. Joy
but | acknowledge the possibility that the answer might comgeems to be bubbling all the time. Even when things appear
inaway thatl don’trecognize, thatthe mysterious source witlot to be going well, | understand the impermanent nature of
manifest in some way. all things and can always tap into that joy.
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Gene Gibbsfifty, has an all the suffering, that there really is something else. Some-

organic apple orchard near times | think it is just my mind, that it's really foolish, and

Cottage Grove, Oregon. there’s nothing behind it. It's really a big mystery.

He has been attending the Often there’s real doubt and a resistance to really plunge

Center for over four years. inand prayto God. But, there have beentimeswhen've done
my practices, that | have sensed a connection with God and
felt some peace. | always feel a yearning for that Truth—
there is a flame in me that wants to know.

My mom was a Catholic and my dad was an atheist. W
did a little bit of church when | was eight, but my dad wasn't
too supportive of that. | remember my mom saying the Lord’s
Prayer at bedtime, but | don’t recall even thinking about Gog
until | was around nineteen or twenty. My brother and othe
friends gotinto the Jesus movementin the 60’s, butl was re
resistant to it and wasn't about to knuckle under.

Thomas Reinharis a sales-
man and massage student
from Junction City, Oregon.
He is forty-seven years old
and has been attending the
Center for seven years.

| developed a lot of anger around the word “God”
because of others trying to use guilt and shame to get me
become a Christian. In different situations, people woulg
come up and tell me that if | didn’t accept Jesus, | would go
to Hell and be damned for eternity. | remember being very _ _ _
scared of that. | also built up resentment against God because | Was raised as a conservative Protestant. My family

it was hard to think of Him as good when | saw all the troubl&/3S fairly active in the Church of the Nazarene a_nd :
in the world. attended Sunday School regularly ever since | was in the

second grade. A turning point that first year of church was

I have had a tumultuous relationship with the concept ofyhen a Christian policeman was guest speaker and laid it all
God. There've been times when I didn’teven wantto hear thet. “|f you accept Jesus, you're going to Heaven. If you

WOfd “GOd,” and t|meS When | gOt |nt0 USing |t in a mantrafordon’t’ you’re go|ng to He”l” SO |t was a b|t Of a no_brainer
a year. | am more comfortable with the word “Truth,” butas to what | would choose. | got into it out of fear—his
when | want to go to the root, to the greatest source, | movgiform made it official.

beyond my anger and resentment, and use “God.” Maybe the My earliest concept of God was that He definitely

word “God” has more power than just “Truth’, “The Way", existed, was in Heaven, and had all the attributes of

or_ Conscpusness, Itself.. It's like fr’l connectloq to anothe{)mniscience and omnipresence. There was a sense that He
thing, having a connotation of being almost like anothe

h E thing has heloed a little t ¢ that as a personal God and you could actually contact Him.
uman. Everything nhas heliped a fitlie to accept thal Worgy ., | prayed to God, it was like there was some person,

“God,” butl find I'm still trying to getaround the God thing. 1, ¢ it \wasn't the old white-haired fellow in the sky—there
Sometimes | hear people throw the word “God” aroundvas some personality there, some entity beyond Jesus.

. | _ . ,
so loosely and it pisses me off! It aggravates me when | hear In my early twenties, a new dimension was added to my

comment's like, “Isn’t it”funny,how God d.ries up the soil so fastspirituality when | was stationed in the Army in Japan. We
afteraraln_y se_ason? | can't relate to it. How do they know, -4 been at war with Japan and | was raised on movies
what God is doing, when no one really knows? showing them as the enemy, but | found a major contradic-

Somewhere, somehow, the image of God asBige tioninthatthe people were so nice. Upto then, God had been
Daddy in the Skyith thunder and lightening bolts got deeply more of a Christian God, but the Japanese didn’'t have the
implanted in me. When | was exposed to the Buddhistame God. There was a sense of serious spirituality with the
philosophy that God is ultimately no different than your mind people, that their connection with a higher being was a
it made me think and re-evaluate. | have no idea what myatural element. | put it together that if such good, normal,
concept of God is. I'm pretty confused about it. Sometimegdecent people believed in a higher power, there must be
| think God is this force—power—that | can have a relationsome logic to it. This began to diffuse my understanding of
ship with, that will grant me some kind of grace to go beyon&0d—God became more universal.
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My next major shift came at twenty-four, when | joined
a Suficommunity in England. There was an Eastern religio
approach that was a complete negation of any Christianity, «
absence of all western Protestant and Catholic religio
influence. My five years there allowed me to get out fro
under the whole guiltelement of religion, that Jesusis the on
way. God became more of a mystery. In this mystica
approach to reality, | had the idea that there was somethi
there, but it was a mystery, not a personality.

Merry Song a teacher and
writer in Eugene, has been
attending the Center for
nearly four years. She is
drawn to photography,
video making, and sitting in
the presence of Enlightened
teachers.

My relationship with God changed. | had more turmoil in
my life at that point because there wasn't this personal GoG
out there that | could depend on. | was left to rely on my own .

. . My early spiritual awareness was nurtured by a compas-
resources and figure out what this Mystery was. It came

down to having to face my own psychology, who | was as %lonate grandmother, challenged by a meditating older brother,

person, and what | perceived to be my own inadequacies.'s'lt[]d encouraged by my mother who taught Sunday Schoolin

- T the Methodist church.
was a difficult situation in some ways. | was left to my own

devices and kept seeming to fail. When | was a little girl, | had a very definite concept of
This mystery continued until about a year ago when he Big Daddy in the Skizvery night | would pray to God.

came into contact with Sai Baba, a contemporary Indian guhuoa\lllvnIlyclj;'\\//c::(lizzyt’h;h;r;ﬁ/;u S\?grroartef\i/\zy:/zlgi jgmAeS_ |

from the Hindu tradition. | had spent the past ten years tryin\%ould repeat this saying over and over in my mind, | would

to find the right career, and it never worked out. | was trying. . o -
to figqure out%vhatlwas 0ing to do next. and | carried Onyth%suahze awhite light encircling my body. | felt that God was
9 going ’ able to protect me, but | neededskfor it. And sometimes

imaginary conversation with Sai Baba. A couple of week . . . :
gihary ¢ . P ?Would ask for things in particular, often related to helping
later, an article on massage caught my interest. Although m meone else. “Please, God, look over this lonely person on

wife Miriam is a massage therapist, | never had any intereS . .
o our block,” or “Please, God, watch over my sick grand-
in it. So, | feel that the way | found my massage career was

. mother.”
a miracle.

| don'torav as areaular thina. onlv when thinas get touah It wasn't until 1993 that | had a big falling out with God,
, pray 9 ) g y gsg g this concept ofrhe Big Daddy in the Skwhen | asked for

I don't pray to God, because if I'm going to talk to anybody, . . S
, . ) : omething that | felt was justly due to me. When God didn’t

I’'m going to talk to Sai Baba. For me, Sai Baba represen?s

: . . . Ive it to me, it made me so angry, that the whole thing
something greater than himself, this all-knowing element. | .
. : exploded. My concept of God as a being to pray to exploded.
a way, | can relate to him because | know something abo o : .
twas a very agonizing experience and it pretty much brought

him and his miraculous powers. | see Sai Baba as ane 0 mv knees. My sense of betraval brought up such rage
Enlightened being, an Avatar, an emissary of God power,wiﬁ y - VY y ght up 9

. . . at | had to deal with what | considered to be the Dark Night
aknowing of what God is. | also consider Jesus an Avatar, bu . ,
of the Soul, which lasted for several months. | decided early
no longer the only way to God.

_ _ . ~onthat | wasn't going to try to anesthetize myself but rather
My conception of God is that there’s something holdingg ride it to the very end. It felt like a wild stallion of rage.
the world together, some element of beneficence, a sense that . .
, . . L . : It eventually led me to something much more expansive.
there’s a personality. | think God is this force in the unlversiat,S

) ) . . difficult to describe. Now | have a sense of God but
thatis only meaningful if | can somehow relate to it personally , ) ) .
What God represents is sort of the opposite of all mtheresno container to God. | can still say, “Thank you God
: . . . or everything,” although | hesitate over the “you” because it
unhappiness, and | hold out this belief that there is Somemlrt]gndsto put God into that containeig Daddy in the Sky
beyond my suffering. There’s this ongoing sense thatthereésut “Thank you God for everything” continues on and or; in

something out there, peace out there, and thatit’s all okay, no ™ . . : —

9 , P , L y my daily Center practice and my Buddhist meditations. It

matter what's happening. Maybe He’s the animating prin- : : :

: : ) seems that my childhood mantra will be with me always.
ciple that motivates me, the sense that there’s a state of min

to get to that's not miserable. I'm not sure if this state is
attainable in this lifetime, but | think that when one is moving
toward it, that, in itself , is very fulfilling.
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David Cunninghamlivesin
Anacortes, Washington and
has been associated with the,
Center for four years
through correspondence
with Joel and attendance at
the biannual retreats. He is
forty years old and is a com-
puter systems analyst.

I was raised Catholic, butnotin a very strict fashion. I hag
vague images of God based on Catholic symbols such as
crucifix, pictures of Jesus, the Bible, and Michelangelo’s
painting of the guy in the sky.

Around age 13, religion stopped working for me becaus
all of the suffering and injustice in the world didn’t equate with
the idea of aloving God. Although our family was well off, |
wasn’t a very happy youngster. We had a lot of things you'r
supposed to have to make you happy, yet all | saw was a
of misery around me.

My religious interest was revived at 16 when | hooked up

with an Episcopal youth group which had a great minister.
started looking in alternative directions, which led me to rea
books by Yogananda and Carlos Casteneda. One of my hi

school teachers influenced me to become a student of Swam

Muktananda and my evolutionary process continued fror
there.

There are really no words to describe my present conce
of God. | often use the phrase “Consciousness, Itself,” but th
word “God” also has meaning and invokes a greater dev
tional aspect. Personal qualities like faith relate better to th
idea of God as opposed to the phrase “Consciousness, Itse

The concept of devotion is something | struggle a lot with
these days. In its most basic form, it’s this sense of love fq
thatwhich I do not know, that which is not a thing | can grasp
but which has been a guiding principle of my adult life.

Sometimes | wonder what a meaningful form of devotiona|

expression would be. | still haven’t come up with an answe
exceptthat!dotry to pray. Beyond my formal sitting practice
during the course of the day, | try always to be attentive to th
presence. Whether I'm paying attention to the breath, prays
the word “God,” or some form of inquiry, it's all devotional.

When | pray, | remember Joel’'s comment about prayg
being very powerful because it is reaching beyond th
imaginary boundary of self. | don’t pray to someone o
something else because, during prayer, awareness of {
illusory dichotomy of subject/objectimmediately leaps to the
fore. | feel that my prayers are answered in the little thing
that show up in my life—just sort of ticklers to dag here,
I’'m listening. As long as illusion persists, there is a sense

self and other, and that which is beyond self and beyond what
| know is somehow responding.

Whether the word is “God,” “Consciousness, Itself,” or
‘Buddha Nature,” the concept plays one of the most impor-

tant parts in my life.

< Allinterviews conducted fall 1997

L] LiBrRARY CORNER

CSS Library Hours:

F Sunday afternoons
2:00 - 4:00 p.m.

Tuesday evening
5:30 - 8:30 p.m|

&

ot  Our library continues to grow at a steady pace.
now have well over 3,000 books, 550 audio tapes, and
videos. A large percentage of these acquisitions w
| purchased with proceeds from our annual book dri
4 The way the book drive works is this: Throughout t
gryear people donate books they no longer want. Th
flon’t have to be spiritual books by any means. Teg
h books, novels, self-help books, how-to books are
appreciated. Every six months or so Jennifer, our libr
director, hauls these tomes down to our local used bpok
ptstores, where she sells them for cash. The money rdised
€is then used to purchase new books for our library that
" have either been recommended by our patrons, or which
e,\)ennifer has learned about by combing through publish-
Fers catalogs.

D
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Last year our book drive funds were dedicated|to
racquiring books on the historical Jesus and early CHris-
tianity. Among the many books we purchased on this
theme wereJesus in Contemporary Scholarshiy
I Marcus J. Borg (Trinity Press International, 1994
rTrajectories Through Early Christianityby James
M. Robinson (who headed the team of origihalg
a"[Hammaditranslators) and Helmut Koester (Fortre
"'Press, 1971); an@rthodox Corruption of Scripture:
Effects of Early Christological Controversies on th
r Texts of the New Testamerty Bart D. Ehrman
e (Oxford University Press, 1993). These and other mpd-
ern scholars give us quite a different picture of the
hénistorical Jesus than the one presented in most traditipnal
churches. Ifthis is a subject that interests you, stop bylour

5 library and check them out. And don’t forget to bring in
any unwanted books you may have taking up space¢ on
pfyour shelf, so we can keep the book drive going!

);
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e
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POSTCARDS FROM
THY PATH

by Mike Taylor

Dear Friends,

Since my last dispatch, my sabbatical has continued as a rich time of personal and spirit
growth and discovery. To surrender so much of my sense of control over my life (delude
that sense is), and to instead allow life to unfold with less ego interference and fear, has b
a deep and illuminating experience. To whatever degree | have been successful at
surrender, it has shown me at an ever deeper level the omnipresent miracle of God’s gre
Jesus’ teaching about the lilies of the fields seems more true the more | trust it.

This world manifests as my teacher on this path with &eyond doubt toward that deeper responsibility. It is time for
perfection that is sometimes spooky. The Mystery behind ihe to step out of the spotlight. | expect that this is the last

all seems intent on dissolving my barriers, deepening mYPostcards from the Path” that | will be writing.
understanding and compassion, and opening my heart ever

more to God’s love. | sometimes wish that | was a more able

student, but | am slowly learning to have more patience and “The methOdS and teCh'

compassion for my own limitations.

Itis a truism that each of us has different lessons to learn ﬂ IqueS that Com prlse the

in this lifetime. The spiritual teachings that are found in all the

mystical traditions are basically universal, but how they will Sacred SCIenCES are ex-

impact each one of us will be as unique as our own person-
ality. Our individual spiritual path and struggles cannot do tremely powerful _"
other than reflect this variety. Each of us has different ways
we are wounded—and different mechanisms and means we
useto flee from God. But, being human and borninto delusion, Before | fade into the shadows, | would like to share some
as the Eastern traditions put it, | see that we all do flee froffha| thoughts. The testimony of Joel and the mystics of all the
this infinite freedom and love. ages is a challenge to uskwowthe Truth, in the deepest
The lessons of my path have been getting subtler argense possible, not just to learn and believe in wonderful
subtler, and much more specific to my own personality andpiritual ideas or philosophies. My path has shown me thatyou
life experiences. Because of this, | have come to a plag&@n know for yourself. The methods and techniques that
where | no longer feel that the details of my own path areomprise the Sacred Sciences are extremely powerful. Medi-
likely to be of general interest or usefulness to others. At thi@tion, precepts, self-inquiry, dreamwork, and reading the
same time, | have been feeling a strong calling to a deepelassical writings of the mystics have all been very potent
silence, a deeper letting go of the roles and personas that kggpctices on my own path. Most important of all for me has
this flywheel of self spinning. The delicate balance that | haveeen the ongoing and selfless guidance of Joel, my teacher.
tried to maintain between keeping our ninth precept of charitilis living example and personal testimony is, | feel, a priceless
(in part, giving unsparingly of our spiritual assets), and beingreasure and opportunity foranyone whoiis called to a spiritual
responsible to the deeper call of the spirit within, has tippegath.
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Having said that, it must also be said
that this mystic’s quest is not for every-
body. | have met people, some deeply
spiritual, who seem happy, fulfilled, and
well served by their religion without ever
delving into the deeper mysteries of ulti-
mate Truth. More power to them—I have
sometimes wished | was one of them! |
have met other people who have aninterest
in mystical spirituality, but don’t feel called
atthis time to pursue a deeper spiritual path.
| used to think they should “get down to it,”
but now I justdon’tknow. It seems that God
leads each of us in different ways for
purposes that others, indeed we ourselves,
may not understand. | think that any growth
in the direction of love and compassion is
growth toward God, no matter what our
individual calling in this life may be. And,
from a strictly relative perspective, that
seems worthy.

But for those of us whare called to
the spiritual path, the witnessing of the
mystics about their own path can be crucial.
This spiritual life can appear very costly
from a worldly perspective. Indeed, if we
venture far enough down the path, the ego
will see this quest as fatal. We may wonder
if we have what it takes to pay the price. For
me, the testimony of Joel and the other
mystics about the Reality they found—the
perfection of love, peace, and joy that was
the fruition of their own spiritual path—has
given methe inspiration and courage to look
deeply into my own experience—to find the
Truth that is hidden behind my beliefs, my
prejudices, and my fears. God willing, maybe
these five years of sharing my path in print
may also have served you in some small
way.

As | leave this stage, | have a sense that
my life is in the process of changing inways
| can’t predict. | am doing well, in case you
were wondering, and know that my life isin
good hands. My wish for all of us, whatever
our path, is that we be blessed with faith,
patience, and acceptance, that our hearts
may come to overflow with the Love of
God. There is truly nothing sweeter. Peace
to you, my friends, and farewell for now.

< Mike, Spring 1997

THANK You = THANK You = THANK You

The Center for Sacred Sciences has always depended
the generosity of its members and friends to sustain it. Fo
instance, other than a small stipend for our bookkeeper, w
have no paid staff and all our programs and services are
produced as a labor of love by those involved. We would lik
to take this opportunity to thank some of our friends for theit
special contributions above and beyond their membershi
pledges.

The Retreat Scholarship Fund has enjoyed broad support fro
the membership over this last year, as well as a generous speg
gift from Mike and Sheila Craven This fund is an excellent way
to express our gratitude for Joel's teachings while helping tc
provide our fellow seekers with something truly priceless—anin
depth opportunity to practice the teachings. Thanks to all of yo

who donated for your benevolent thoughtfulness! Others intert

ested in helping their fellow seekers in this way should designat
their check “CSS Retreat Scholarship Fund.”

Other special gifts of note came frddavid Capps for the
general support of Center programs, and fMike and Sheila
Craven, for purchase of video tapes of the Bill Moyers interviews
with noted scholar of world religions, Huston Smith, as well other
library acquisitions. Many thanks for their generosity, which
benefits all of us.

Of course, not all gifts are financial in nature. Many people give
generously of their time and efforts to support the work of the
Center. One of those peopleBien Singer who, as Publicity
Coordinator for the last four years, was responsible for prograrn
information about our monthly Video Sundays appearing in loca
papers. Ellen now passes this position to Sheila Craven. Man
people’s first introduction to the Center is through our Video
Sundays, and we send a big “Thank You” to Ellen for the excellen
job that she has done.

Last, but far from least, we would like to acknowledge a trug
unsung hero of the Center, from its early days on. We are referrin
of course, tdennifer Knight. Not only does she graciously open
her home three times a week hosting Center programs, but it
Jennifer who had the vision for our Library, and whose efforts ove
many years brought it to fruition as the superb resource thi
community now enjoys. On top of that, a great many of the books

magazines, and other materials in the library were provided by hé

generous donations. Next time you attend the Center, or are move
inspired, or edified by something from the library, you might take &
momentto appreciate whatis behind it. From all of your friends in the¢
Center community, Jennifer, a very sincere “Thank You!”
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FINANCIAL REPORT: Fiscal Year ending 8/31/97

Inthis age of eroding worldly values, we feel itis especially important that a spiritual organization’s finances
and above board. From itsinception the Center has been run as alabor of love by all those who work to &
the teachings. Other than a small stipend for our bookkeeper, the Center has no paid staff. Asyoucans
fiscal conservatism by the Board, as well as the generous support of our members and friends, have left |
shape for the coming year. This is a welcome situation as we look towards publishing Joel’s new bq
accommodating the growth of our Center community. We hope that the charts below are self-explanatory, &
have any questions, please feel free to ask Jennifer Knight, our Treasurer.

De open
ringyo
be belo
singo«
ok anc
utifyot

INCOME  $12,195

5% Speaking Engagements/Trips $592 3% Other $349:
Library User Fee $156
Interest $98
Study Groups $70

13% Sunday Offerings $1550\ enseter 3%
45% Membership $5572
N . _— 17% Designated Use $2102:
0,
17% Special gifts & Memorials $2030 Book Drive $372
Library Purchases $500
Bookcases $700

Scholarships  $400
Dana $130

EXPENSES $8,048

3% Program/Hospitality $208

2% Speaking Engagements/Trips $185
4% Utilities $310
49 Office Supplies, Copies, PO Box $332 /24% Rent & Repairs $1999

T

\

6% Video & Audio Tapes $470

7% Library Supplies $556

21% Newsletter $1657

7% Phone $558 _

7% Bookkeeper’'s Stipend $600 /

15% Designated Use $1173:
Book Drive $200
Library Purchases $125
Bookcases $700
Dana $130
Lost Books $16

Winter / Spring 1998
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THE CENTER FOR SACRED SCIENCES
1430 Willamette # 164
Eugene OR 97401-4049

CHANGE SERVICE REQUESTED

I know not His face
nor see His hand
Yet, as He passes,,,

Jootprints in the sand

Mike Craven

. - . NON PROFIT
If this mailing no longer interests US POSTAGE
you, please help us save trees by PAID
writing to be removed from our EUGENE OR
st PERMIT # 185




